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and Hegel as Pantheistic. It is surely time that this
word were either better defined or laid aside until a
proper definition is found. To take an obscure part
of a speculative system, or a system which perhaps in
its completeness is but imperfectly understood, and to
call it Pantheism, is not the way to make people
wiser than they were before. It is notorious that the
regenerating elements of German theology have come
from what is called Pantheism. Fichte, Herder, and
Schleiermacher had to bear the reproach of Pantheism
as well as Schelling and HegeL The old Deists and
the old divines who fought the Deists could never rise
above the conception of God as a personal Being. He
was to them always a man, or at least a Being made
in the image of man, dwelling in an inaccessible
heaven outside the boundaries of time and space. The
great question was, if this Being had .ever visited this
world or interfered with the order established at
creation. The Pantheists, as they were called, opened
their eyes upon that order, and saw that God had
never been absent from it, that He constituted it, and
that in a sense that order was God Himself. This
idea was familiar to the Pagan world. Like the self-
taught scholars in Lessing's theory of the education of
the race, they had-outstripped both Christian and Jew.
Schiller felt the higher truth of the Pagan idea of God
over that of the Deists, and gave open expression to it
in the < Gods of Greece.7 This conception of God as
immanent everywhere in nature, changed the very
meaning of the words natural and supernatural. Both
were within the order of nature. The difference was
in the effects^ and not in the mode of operation,